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THOUGHTS 
ON. THE 


Cherubimical Myſtery, &'. 
HE firſt mention made of cherubims, 
[ in the ſacred writingy, is in Gen. iii. 24. 
when, upon Adams being diveſted of 
dominion, and 5 out of the garden of 
Eden, for breach of covenant, the cherubims 
were placed at the end of the garden, to pre- 
vent his return thither.. 
The next mention we have of cherubims, is 
in Exod. xxv. 18. where God commanded Moſes 
to make two cherubims of beaten gold, in the 
ends of the mercy- ſeat; and ſo to adjuſt them, 
that, covering the mercy-ſcat with their wings, 
and having their faces turned the one to the 
other, they might both be looking towards the 
-ſeat. Solomon is alſo ſaid to have made 
cherubims of olive-tree ; and, overlaying them 
with gold, to have placed them in the inner 
houſe, even in the facred oracle: the doors 
and walls of which houſe round about, were 
=> ornamented with cherubims carved upon 
them. 


l 
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But yet, the deſcription of the cherubims, 
reſpecting their figure, is very obſcure, until we 
come to the prophet Exetiel's account of them, 
who tells us, They had the likeneſs of a 
« man: each of them had four faces; the face 
te of a man, and the face of a lion, on the right 
&« ſide, and the face of an ox, on the left fide; 
© they alſo each of them had the face of an 
© eagle. They had ſtraight feet, and the ſole 
e of them was like the ſole of a calve's foot, 
*« and they ſparkled like the colour of burniſh- 
« ed braſs, They each of them had four 
« wings, and under their wings they had the 
« hands of a man, on their four ſides.” — 
After this manner the prophet deſcribes them; 
nor is the variation or difference between this 
and John's account of them (Rev. iv.) at all 
material. The apoſtle, indeed, calls them 
beaſts; ſo the prophet had called them crea- 
tures. The apoſtle ſays, they were four, and 
that they were in the midſt of the throne, and 
round about the throne, and that they were full 
of eyes before and behind. The firſt beaſt was 
luke a lion, the ſecond like a calf, and the third 
had the face as a man, and the fourth was like 
a flying eagle: and the four had each of them 
fix wings. about him: and they were full of 
eyes within, and they reſt not day nor night, 
ſaying, holy, holy, holy Lord God Almighty ! 

which was, and is, and is to come, 


From 
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Erom theſe deſcriptions, I propoſe to attempt 
an explication of the Cherubimical Myſtery: 
by ſhewing, The origin of the cherubim, and 
the medium of their appearance. The reaſon 
and ſpirit of their figure; and their connection 
with the wheels, as ſeen in the prophet's viſion; 
with a view to a proper evangelical uſe of the 
doctrine, . 25 

« And I looked (faith the prophet) and be- 
* hold, a whirlwind came out of the north, a 
« great cloud, and a fire infolding itſelf, and a 
% brightneſs was about it, and out of the midſt 
© thereof as the colour of amber, out of the 
* midſt of the fire. Alſo, out of the midſt 
* thereof came the likeneſs of four living crea- 
« tures, and this was their appearance, they 
* had the likeneſs of a man, &c.”—In the 
ſides of the north is fituated the city of the 
great king — The title of the great king was 
given by the ancient Greeks to the Perfian mo- 
narch, as the moſt powerful of their neigh- 
bours : and even, this æra, we find the 
king of Aſyria aſſuming the title of great king. 
But the Hebrew nation, who were inſtructed 
not to give flattering titles to men, conſtantly 
applied the title of Great King to the Lord 
their God, 

The city of the great king, as ſituated in the 
ſides of the north, is generally applied (I think) 
to the literal Jeruſalem ; and the 14th chapter 
of Jaiab is expounded ſo as to ſerve this pur- 
poſe, The Lucifer, ſon of the morning, _ 


41. 

deſcribed, as faying in His heart, I will 
« aſcend into heaven; I will exalt my throne 
« above the ſtars of God; 1 will ſit alſo upon 
the mount of the congregation, in the fides 
of the north.” This Lucifer (I fay) is 
commonly ſuppoſed to be the king of Babylon. 
But this hypotheſis is liable to more objec- 
tions than one: it is an error in geography to 
make Jeruſalem north of Babylon ; the reverſe 
being true. It does not appear to have been 
the deſign of the king of Babylon, at any time, 
to fix his throne at Jeruſalem ; nay, when he 
led his armies againſt her, it was rather with a 
view to diveſt her of power, to raze her foun- 
dations, and to lay her glory in the duſt, than 
to make her the houſe of his kingdom, or the 

place his throne ſhould be eſtabliſhed. 
Hence, the reaſon and ſpirit of the 14th of 
 Jfaiah, muſt be looked for elſewhere, than in 
any thing applicable to the literal Jeruſalem, 
and to the king of Babylon. But, by ſuch 
who are attached to the letter, and who never 
go any further in their enquiries after truth, it 
will be here urged, that the Pſalmiſt intends 
the literal Feruſalem; where he ſays, Beau- 
« tiful for ſituation, the joy of the whole earth, 
te jg Mount Zion; on the ſides — or wo is 
« the city of the king.“ — If thi ap- 
plied 9 the Jenn which is above, who is 
free with her children, and who is the mother 
of us all, it is indeed juſt and glorious, But it 

may 
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may not, with propriety, bear a literal applica- 
tion: for, ref the which was 
below, and which was ever in I 669-0 
her children, it does not appear that ſhe - 


led in the beauty of her fituation, nor that ſhe 


was the joy of the whole earth; nor chat ſhe 
ſtood in the fides of the north; nor that any 
ce who ever in her was tiled the 
great king : for where ſhe is at any time, by 
way . EPI Hy 
of God bc. it is only in a 
cal ſenſe de Agr called, NOD 
figure of the church, the ſpiritual Je- 
ru/alem : for, literally, the bath very ditterent 
characters in the ſcriptures. — I come now to 
propoſe, that the north, in the ſides of which 
s the city of the great king, and the north 
gd SaaS at ap. Soon ni 
allegorically than otherwiſe : 
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1382 
ing more abundantly the preſence of God, they 
have among them, as the chambers of the fouth, 
warmth, verdure, and fruitfulneſa. 

But man, being originally from nature and ſta- 
tion, lower than the angels, and more remote 
from the views and enjoyments of the brightneſs 
and glory of God, is as the colder north, leſs 
warm, leſs fruitful, leſs verdant : and yet, ſuch 
is the will of the Almighty, ſuch the riches a | 
our Creator's love towards us, that he hath 
made choice of the ſides of the 3 
for his habitation ; there to 


Man, from his firſt eaten being coſt 
ed as the north, it is not unnatural to ſuppoſe, 
that the whirlwind, which the prophet ſaw 
coming from thence, intended man's fall and 
rebellion God, which was ſudden and 
rapid as the whirlwind. Whirlwinds are often 
ſaid to come out of the ſouth, which the ſcrip- 
tures repreſent as according to nature: but, 
except in the prophet's viſion of the cherubim, 
I remember not to have read of a whirlwind 
coming out of the north. Hence, the account 
is uſhered in with a note of attention and 
wonder; Bxnol p, a whirlwind came out of 
the NoxTn | &c. This is, at leaſt, an intims- 
tion that it related ern 
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and ſingular, the repetition of which was not 
to be expected. Nor is there any thing fo 
fully pointed out by ſuch a figure, as is the 
great tranſgreſſion, which man having once 
committed, hath it not in his power to commit 
ain, | 

The great cloud may intend that dark and 
clouded ſtate wherein the human ſoul was in- 
volved upon its departure from God, and which 
rendered all the proſpects and expectations of 
man unſpeakably gloomy and dreadful, 

The fire infolding itſelf, denotes guilt, the 
natural fruit of iniquity, and which the ſcrip- 
tures compare to fire; whilſt the brightneſs 
round about, may imply conviction; conſiſting 
of remembrance, reflection, and conſciouſneſs, 
and aptly conſidered as a brightneſs diſtinct 
from the fire. 

The colour of amber ſhining out of the 
midſt of the fire, is not without its fignificancy. 
The origin of amber hath been controverted, 
whilſt, reſpecting its qualities, as more demon- 
ſtrable, there is a general agreement. 
That amber is originally liquid, _ as I 
think, be gathered from its containing flies and 
other inſets, which, upon its being broken, 
may be diſcerned in its moſt ſolid parts. That 
which is gathered from the ſea, may probably 
be conſolidated, partly by the ſalts, -and partly 
by the fermentation and friftion of the waves : 
nn — 

Which 


( 10 ) 
which receives its force from the tumultuous 
_ diſtreſſes of the guilty mind. The wicked are 
compared to the troubled ſea, whoſe waters 
cannot reſt, | 

Amber, is an inflammable ſubſtance, and 
greatly bituminous, and is in this a figure of 
the puniſhment due to fin, which, in the ſerip- 
tures, is repreſented under the fimilitude of fire, 
burning pitch, and brimſtone. 

Amber, is alſo of note for its electrical 
=. another figure of the puniſhment 40 

which puniſhment being juſt and equitable, 
draws into its vortex, for chaſtiſement and an- 
nihilation, every evil work, word, and thought, 
The natural colour of amber is a pale yel- 

low ; and the prophet ſeeing this colour in the 
midſt of the fire, it denoted that guilt hath its 
puniſhment in itſelf, and yet each DA. 206 
able from the other. 

Upon the above h ſis I raiſe this pro- 
poſition, The whirlwind coming out of the 
north, with the cloud of fire, &c. were em- 
blematical of the fall, with all its dreadful 
conſequences ; conviction, guilt, gloom, horror, 
deſpair, death and hell, as the 8 ere N 
thereof. 

Out of the midſt of this appearance the 
prophet ſaw the likeneſs of four living crea - 
tures come forth, and this was their appear- 
« ance, they had the likeneſs of a man.'— 
The cherubims had, indeed, their origin _ 


1 
the Father of Lights: but the medium of their 
manifeſtation, and the only given reaſon of 
their utility, was from the fall of man, unto 
which they owe their a uſefulneſs, 
and indeed the apparent reaſon of their exiſt- 
ence; God having purpoſed in himſelf to glo- 
rify the riches of his grace by thoſe means. We 
read nothing of the cherubims until after Adam's 
tranſgreſſion: for, though they exiſted with 
God before (unto whom were known all his 
works from the foundation of the world) yet 
the reaſon and time of their — — 
not come until ſin entered; but 
immediately appointed to guard the way of the 
tree of life. 

As I expect it will ee: 
that the cherubims or living creatures, which 
the prophet ſaw, are the ſame with thoſe which 
Jobn beheld in his viſion, mentioned before, 
I ſhall, firſt, conſider the deſcription according 
to the latter, and that, as I judge, will throw 
ſome light upon the former. 

Jobn ſays, © That the firſt was like a lion, 
te the ſecond like a calf, the third had a face 
* as a man, and the fourth was like a flying 
eagle: each had fix wings, and were full 
* of eyes: and they reſt not day nor night 
from ſaying, holy, holy, holy Lord God 
* Almighty ! which was, and is, and is to 
IL come. * 
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ber four intends the four principal patticulars 
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This I would explain as follows The num- 


of redemption by our Lord Jeſus Chriſt—The 
face of a man denotes Chriſt's incarnation, or 
the Word made fleſh—The face of the calf, 
ox, or heifer, was ſignificant of his ſacrifice 


The lion, ever victorious, is prince of the fo- 
reſt, and, at his roar, the whole nation of 


beaſts tremble : this likeneſs is manifeſtly the 
ſymbol of power, and implies our Lord's re- 
ſurrection, when he gave proof of his having 
trodden down ſtrength, of his having ſubdued 
and deſtroyed fin, and hell, and death, with him 
who had the power of death, even the devil. 
The reſurrection of Jeſus had power to unbind, 
juſtify and diſcharge from all fin, the helpleſs 
ſons of men: yea, at his reſurrection, he had 
all power in heaven and in earth given into his 
hand, and therefore fitly repreſented by the 
The eagle, from the ftrength of its pinion, 
ſoaring above the reach of human eye, and 
from its piercing fight, has always been conſi- 
dered hieroglyphical of the ſublime, the exalt- 
ed, and the glorious, and therefore beautifully 
points out our bleſſed Lord's aſcenſion.— Thus 
theſe four faces, in their myſtic deſign, bear 
witneſs to the great ſalvation. In 
Their being full of eyes before and behind, 
ſhews the redemption of our Lord wag" ogg 


1861 


looking backward to Adam, and for ward to his 


offspring, even to the end of time. 

Their wings intend the divine attributes; 
mercy, truth, righteouſneſs, peace, wiſdom and 
love; upon the conſent and harmony of which 
the Redeemer and his Redemption aſcend above 
all heavens. / 

Ezekiel (aw but four wings to the cherubim, 
| becauſe the rich diſpla 
love, in the redemption 


of mankind; was re» 


ſerved for the New Teſtament ſtate, the heights 


and depths of which were manifeſted to the 
apoſtles, and hence it was that Jobn ſaw fix 
wings. 5 | | 
The prophet diſcovered under the wings of 
the cherubim the hands of a man, which im- 
plies that authority and qualification derived to 
the Saviour from the harmony of the divine 
attributes in his great and finiſhed ſalvation.— 
From whence, as the reward of his toils, he 
merited and was qualified to receive gifts for 
men, even the rebellious, that the Lord their 
God might dwell among them.—From hence, 
alſo, he has obtained that all power in heaven 
and in earth ſhould be put into his hands. 
It is ſaid of thoſe which John ſaw, that they 
were full of eyes within, which denotes inward 
light and conſcious purity. As all human 


tighteouſneſſes are compared to ſepulchres, 


which, though they be beautified and whiten- 
ed without, are within full of rottenneſs, _ 


y of divine wiſdom and 
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our Lord Jeſus Chriſt is 


conſcious of the equity and righteouſneſs of 
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and darkneſs, ſo in contradiſtinction to the 
righteouſneſs of man. — The righteouſneſs of 
repreſented, in the 
beauties of holineſs, as full of eyes within: 
for, when he undertook the cauſe 'of man, 
and yet to vindicate the ways of God with 
him, he drew not his bow at a venture, but 
purſued his plan in ſure and certain hope, 


his proceedings and ſucceſs ; every face of his 
ſalvation was full of eyes within, light, life, 
health and purity. 

It is alſo ſaid of thoſe which Jobn ſaw, that 
they reſt not day nor night, but inceſſantly cry, 
holy, holy, holy, &c.— This ſhews, that the 
redemption of mankind by our Lord Jeſus 
Chriſt (that glorious work and labour of love!) 
is the ſource of everlaſting praiſe unto God and 
to the Lamb.—All his works ”m him, but 
peculiarly that work of wiſdom and love 
where he hath ſaved us, and called us with an 
holy calling ; not according to works of righ- 


| teouſneſs as wrought by us, but according to 


his own purpoſe and grace, given us in Jeſus 
Chriſt, before the world n. From this 


grace the Almighty receives the moſt ſpiritual 


and continual praiſe. This bleſſed can 
aſcribe unto the Father of Lights, not only 
wiſdom, mercy, and love, but holineſs, and 
that in perfect harmony, and conſiſtent _ his 
infinite 


1 
infinite perfections: hence the perpetual cry of 
holy, holy, holy. my 

It was upon this glory given to God, and 
not before, that the four-and-twenty elders fell 
down before him that ſat on the throne, and 
worſhipped him that liveth for ever, and ever, 
caſting their crowns before his throne, ' ſaying, 
Thou art worthy, O Lord, to receive glory 
% and honour and power; for thou haſt crea- 
« ted all things, and for thy pleaſure they are 
and were created.” 

From the above we are taught, That the 
elders have their matter, ſpirit, and right of 

# praiſe, from the great redemption, —When the 
faces of ſalvation, in truth and juſtice, aſcribe 
holineſs to God, and rejoice in his purity 
thereby, preaching the everlaſting goſpel, and 
giving proof to man of the harmony of the 
divine properties in Jeſus Chriſt, by whom all 
things conſiſt, then it is that all thoſe who re- 
joice in that ſalvation, ſhout forth the praiſes 
of the Lord, and beings taught to know-him, 
who was from the beginning, they learn the 
end and deſign of their creation. 

From the remarks which I have already 
made, I truſt it will be ſeen that John's de- 
ſcription of the beaſts, is exactly coincident 
with Ezekiel's deſcription of the cherubim ; 
both containing, in my judgment, the ſame 
myſtery, without any material difference in the 
deſcription. | 


I have 
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ſence, God having from everlaſting a 
us to ſalvation by 


: 
4 
| 
N 
| 
: 
| 
: 
| 
{} 
4 
" 
: 
#3 
"1 


[ 16 J 
I have already hinted, that though the faces 
of ſalvation were ever before the divine pre- 


ppointed 
Jeſus Chriſt, yet it was by 
means of the fall of man that the divine 
decree, reſpecting this matter, was revealed to 
him, — Though the grace and glory of our 
Lord Jeſus Chriſt, comprehended in the Che- 
rubimical Myſtery, was the eternal delight of 

firſt 

the 

EX - 


the Moſt High, and what he had as the 
and principal in view when he made 
worlds. —Yef, until the fall, neither the 
cellence nor neceſſity of this grace appeared. 

Thus we may conſider the cherubims com- 
ing out of the whirlwind, the cloud, the fire, 
&c, to be the revelation of Chriſt, reſpecting 
the method and glory of his ſalvation, mani- 
feſting itſelf by means of the fall: then man- 
kind had the firſt ſpecimen of God's wonderful 
working, where, out of the cater, he brought 
meat, and out of the ſtrong, ſweetneſs; and, 
without controverſy, taught us that all things 
work together for our good. 

The cherubims, as ſymbols of ſalvation by 
Jeſus Chriſt, were placed at the eaſt end of the 
garden of Eden, accompanied by a flaming 


| ſword which turned every way to defend the 


way of the tree of life: but of this I ſhall have 

occaſion to ſpeak hereaſter. 
All things, man in particular, being made 
for Jeſus Chriſt, deſigned as an — for 
a be- 


pe 
ing originally formed for 
the glory of Chriſt, his firſt creation ſtate, re- 
ſpecting righteouſneſs and holineſs, was ſimply 
rative. Hence the apoſtle tells us, that 
Adam was a figure of him that was to come, 
Adam, while he lived in the figure only, 
knew not the intent of his exiſtence, nor that 
there was before him a greater than 
he yet enjoyed. Naturally ſuppoſing that his 
innocence entitled him to the favour of God, 
he muſt neceſſarily conclude, that his continu- 
ance in the ſtate of innocence would ſecure. to 
him that favour. This idea originated in Adam 
from the entrance of the law, notwithſtanding 
it entered for other purpoſes; and though it 
was immediately ſuperſeded by the , in 
the promiſe of the woman's ſeed, to bruiſe the 
. head, yet the * martin wa pre- 
judice is conſpi in his offspring, who ge- 
nerally ſay, that if an had obſerved the pre- 
cept, he and his poſterity would have been 
ſaved by his obedience: and that Adam, being 
a free agent, inſtead of tranſgreſſing as he did, 
might have continued in his righteouſneſs, and 
thereby ſecured eternal life to himſelf and to 
his offspring, | 
But this, in my judgment, is ſuch an egre- 
dious miſtake, as * an abſolute * 
0 
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, and of the power of God. 
e ſays, If there had been a law 
as which could have given life, verily 
< righteouſneſs ſhould have been by the law,” 
Gal. iii. 2 1.— Hence I argue, the inſufficiency 
of the law given to Adam, to give him life, 
was becauſe it had no ſuch appointment: it 
was not given him for that end, as appears 
from Rom. v. 20. Moreover, the law entered 
* that the offence might abound.” —From hence 
it may be inferred, that Adam's obedience, had 
he perſiſted in it, would not have intitled him 
to eternal life : foraſmuch as the ſalvation of 
Jeſus was not an incidental affair, dependant on 
contingencies, but a matter fixed in the fore- 
knowledge, and by the determinate counſel of 
God, who had not appointed us, unto wrath, 
but to obtain ſalvation by our Lord Jeſus Chriſt: 
nor was it ble that any effort of the cres- 
ture ſhould fruſtrate this decree of the Creator; 
therefore he could at no time obtain ſalvation 
by the works of his own hands. 

Human wiſdom hath feigned, and tradition 
keeps it in countenance, that God promiſed ſal- 
vation to Adam on condition of his obedience: 
but this is not the doctrine of the ſcriptures; 
nay, from theſe the contrary is manifeſt, as ap- 

from obſervations already made. | 

Nor does it follow, becauſe Adam was threat- 
ened with death on the day he cat of the for- 


bidden fruit, that he was to inherit eternal life 
on 


of the 
The apoſtl 
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on condition of his abſtinence : this being, at 
beſt, but negative holineſs; and, with the na- 
ture of things, inconſiſtently entitled to reward, 
Moreover, the aſſures us, that the pro- 
miſe was not through the law. Ata 

As to the pretence that Adam had a freedom 
of will, and that the cheice of good or evil 
was in his power; I reply, the power, or even 
the poſſibility of evil, is incompatible 
with a perfect ſtate. Hence I infer, that Adam, 
as a perſect man, could have no diſpoſition to 
chooſe the evil. "00 

If it de on the creature's choice whe- 
ther he would be ſaved by his own righteouſ- 
neſs or not, then was it in the creature's 
to confirm or diſannul the decrees of his Crea- 
tor; than which to imagine, there can be no- 


thing (in my judgment) more abſurd and im- 
& = 


piou 

To fu the ſame perſon having an equal 
rr 
abſurdity much more glaring than that of a 
hermaphrodite in the human kind. It is a 
creature in equilibrio, 'between good and evil, 
and yet not ſo, becauſe he choſe the evil rather 
than the good: theſe and many more are the 
inconſiſtencies deducible from the notion of 
in man. 

I am aware of what will be deemed a full 
anſwer to this, . e. © The balance in man had 
* not inclined to evil but „ 
es | * 
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1 
« of an enemy To which I anſwer, a fort 
deſcribed as above, could not be taken but from 
a traitor within, or from the will of the pri 
to diſmantle and give it up.—I am — 2 
in this from a ſaying of our Saviour s: For 
« the prince of this world cometh, and hath 
* nothing in me.” — Jeſus being a perfect man, 
had not the evil ſeed in him, and therefore 
when tempted was not overcome.— Adam, ori- 
ginally, had not the evil ſeed in him, and there- 
fore could not have been overcome by tempta- 
tion: nor can the ſubtilty nor force of the 
enemy effect any thing againſt perfection. 
The cauſe, therefore, of the lapſe muſt be 
ſought for elſewhere, and the Pſalmiſt explains 
it as follows: © Thou turneſt man to deſtruc- 
*« tion. As the huſbandman turns his vine- 
yard to deſtruction, by neglecting its fences and 
culture; ſo that, inſtead of the vine and the 
fig-tree, thorns and thiſtles over-run it ; and 
the wild boar of the wood having acceſs, up- 
roots every pleaſant plant, 
The apoſtle ſays, © The creature was made 
« ſubject to vanity, not willingly, but by rea- 
1 ſon of him who ſubjected the ſame in hope, 
Rom. viii. 20. That Adam was the creature 
here intended, will not (as I ſuppoſe) be queſ- 
tioned: and in that he was MAD ſubject to 
vanity, it implies that he did not ſubject him- 
ſelf to it. e was made ſubject not willingly— 
This muſt intend either the will „ 
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made the creature ſubject, or the will of the 
creature himſelf; but the firſt cannot be in- 
tended, . whether the power who ſubjected the 
creature be ſuppoſed to be gracious or malig- 
nant. - 
| am aware of the commen received opinion, 
that it was ſatan who ſubjected the creature to 
vanity ; but, ſurely, it cannot be ſaid of him 
that he ated unwillingly in the affair. Nor 
can it be 2 282 where he is 
ſu to have ſubjected the creature to va- 
—_— he did it unwillingly, as it would 
imply him under a neceſſity of acting contrary 
to his will: it muſt therefore intend the will of 
the creature himſelf. From thence I infer, that 
the will of the creature was not concerned in 
his ſubjection, nor was it the conſequence of 
his choice, for that would neceſſarily imply 
that the creature had, from creation, an evil 
bias, which conſiſts not with the purity of the 
Creator. 

3 the creature was made ſubject to vanity 

y reaſon of him who ſubjected the ſame in 
hope i. e. as I humbly conceive, by reaſon of 
Jeſus Chriſt, who being originally appointed 
heir of ALL things, ALL things, MAN in par- 


— being made for him, theſe were the 


inted means by which he was to gain poſ- 
10 ion of his own — the figure muſt neceſ- 
ſarily give to the ſubſtance, it was requi- 
ſite that the creature ſhould be ſubjected to va- 
nity, 
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nity, that the and grace given him in 
Chriſt Jeſus, before the world began, might 
take that place unto which it was appointed. 

If the Saviour is the perſon by reaſon of 
whom the creature was ſubjected to vanity, the 
inference is eaſy reſpecting that will and power 
which ſubjected him, though done by the agency 
of him, who acting as an enemy, nor ſought 
nor expected ought leſs than the ruin of the 
creature, That the t, or ſatan, did it, is 
what the (cri affirm, but the will of God 
limits the of ſatan, and the wiſdom of 
God over-rules all his devices; ſo that fatan's 
doing it, is no denial of his doing it by the de- 
terminate will of God, and by reaſon of Chriit. 
The ſubtilty and enmity of the ſerpent to God 
and Man being made, in this particular, to 
ſublerve the purpoſe of grace. Thus Chriſt 
appointing, over-ruling, and oonducting, may 
be confidered as the power, by reaſon of whom, 
and by whom, the creature was ſubjected to 
vanity in hope, though effected by the agency 
of another. I am aware that ſundry affect to 
make wide diſtinctions between appointment 
and permiſſion, and, as they relate to man, 
ſuch diſtinctions may be juſt ; but, ſurely, when 
applied to the Divine Being, they are unwar- 
rantable, yea abſolutely wrong. | 

Man, defeQive in knowledge, fore-know- 
ledge, in wildom and power, may permit what 
he does not appoint ; yea, what may be con- 
trary 


1%] 
trary to his choice, becauſe (by him) not to be 
prevented. 

But ſuch diſtinctions are by no means appli- 
cable to him who is in himſelf the fulneſs of 
all ion. However men philoſophine, or 
play the ſophiſt, it is impoſſible, to common 
ſenſe, to ſeparate neceſſity from fore-knowledge, 
God foreknew that Adam would fall; but it 
was impoſſible for infinite wiſdom to be miſta- 
ken, Adam muſt fall, nor was it in bimſelf 
to prevent it. All is of God ; therefore 
whatſoever is to the fore-knowledge of God; 
is ſo in conſequence of his own appoi t. 
Fore-knowledge may be conſidered as the con- 
ſciouſneſs which the Divine Being has of his 
decrees, they being infallible, not to be fru- 
ſtrated nor altered, and therefore, with all their 
fruits and nences ever before him, itre- 
verſible and unavoidable. Nor doth he i 
but what tends to fulfil his decrees. Hence, 
all affectations to diſtingu 
and the permiſſion, in God, have more ſubtilty 


wiſdom of this world to exculpate the Almighty 
from the charge of acting inconſiſtent to the 
rules which human prudence dictates to him. 
But common ſenſe ſays, what God permits he 
—— and what he foreknew . 

I have obſerved, that Chriſt was this perfon 
by reaſon of whom, or on whole account, the 

crea- 


than ſimplicity, as expedients contrived by the 


iſh between the decree = 


* 
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creature was made ſubject to vanity ; and that 
notwithſtanding it was done by ſatan, yet he 
being made to ſerve the glory of Chriſt in that 
particular, and employed to fulfil the decree, 
the text repreſents the perſon, reaſon of 
whom it was done, as the doer of it himſelf, 
and ſays, ©* That be did it in hope. 
In hope of bleſſing them with a new and 
better creation. —Thus He, who ſat upon the 
throne, ſaid, He, would make all things 
new, notwithſtanding bis having, at the firſt, 
them very good —A manifeſt in- 
dication, that the original ſtate of man was not 
planned for eternity ; was not built for conti- 
nuance, but to ſerve the purpoſe of God's love 
to his Son, and to mankind, as comprehended 


in him. | 
He ſubjected the creature to vanity, in hope 
of attaining that and honour that had 


been decreed him, as the Saviour of men : the 
way to which was through his death on the 
croſs, But the humiliation of Jeſus hath its 
propriety from a previous ſubjection of the 
creature to vanity, which ſenſe (among others) 
is admitted in our Lord's own words: © Ought 
« not Chrift to have ſuffered thoſe things? 
And again, Thus it beboved him to ſuffer.” 
— Here the ſubjection of the creature to vanity 
is manifeſtly pre-ſuppoſed, and rendered as a 
reaſon of his ſufferings and death ; yea, and of 
an obligation that he was under thus ww 
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and die, that he might enter into his b 
This being the why 4 which he jen he 
creature to vanity, and which perfectl 

Where there is no law there is no tranſgreſ- 
ſion.— Without law, man originally could not 
have ſinned: the law therefore entered that the 
offence might abound. Undoubtedly the firſt 
entrance of the law, in ſubſtance, was in God's 
ordinance to Adam: Thou ſhalt not eat of 
« it; in the day thou eateſt thereof, thou ſhalt 
“ ſurely die.” — The deſign of which was not 
to prevent his fall, nor was it intended as a mi- 
niſtratiori of life to him, on condition of his 
obedience, but it entered that the offence might 
abound ; abound to every work, word and 
thought of every man ; abound with jud 
and condemnation, to the total reduction of the 
creature, until every ſeeming avenue of ſalva- 
tion, by man's own obedience, ſhould be ſhut - 


up from him, and from his poſterity for ever. 
- When luſt had ——— 4 ht forth 
z the 


prohibition contained in the law ope- 
rating on creature curiolity, 


uced inclina- 
tion, and ſtimulated to deſire; from the con- 
junction of the prohibition with this deſire (the 
latter of which is increaſed by the plainneſs 
and poſitiveneſs' of the former) the offence 
proceeded, abounding to Adam and to all his 
offspring. 
D But, 


WL... - 
But, leſt it ſhould be obj , that this doc- 
trine makes God to act from ſovereignty, to 


the irreparable loſs of his creatufes, let it be 

underſtood, that where fin abounded, 
much more abounded; ſo that the el of 
God, and the eternal welfare of mankind, have 
been much more promoted by man's death in 
Adam, and his life in Chriſt, than they could 
poſſibly have been by his continuance in the 
ſtate wherein he was created. 

This revolution being ordained and appointed 
to ſerve the decree of ſalvation, by the blood 
of Jeſus, is not to be reſpected as a matter of 
accident, a meer fruit of the human will; nor 
as the produce of ſatan's power, cunning, and 
enmity ; but that it was effected by the will of 


* death by him appointed to be the gate 
of li 
Man being originally formed for the glory of 
Chriſt, and $ bein bfai in his kingdom, 
it was not intended that he ſhould continue in 
this world, becauſe the kingdom of Chriſt is 
not of this world.—It is a fond miſtake to ſup- 
poſe that Adam, on condition of his obedience, 
might have lived for ever in this world ; nor is 
there the leaft ſhadow of ſuch an implication 
contained in thoſe words; i. e. In the day 
« that thou eateſt thereof thou ' ſhalt ſurely 
„ die.“ —Since, as Adam lived ſeveral hundred 


years after that tranſaction, it is manifeſt that 
natural 


( 27 ] 
natural death, or that of the body, was not 
intended in the threatning. 

It is indeed ſaid, that in the midſt of the 
garden, wherein the man was placed, there 
grew a tree which had life-giving virtues, ani 
of which, if the man had eaten, he might 
have lived for ever: but this tree, it ſeems, 
was not, thought of by Adam before his fall ; 
and, no ſooner was he fallen, than he was 
driven out from the garden, and his retura 
prevented by the awful cherubim and flaming 
ſword, which turned every way to defend the 
way of the tree of life, leſt the man, putting 
forth his hand, ſhould take and eat and live for 
ever, 

This is a myſtery, the explication of which 
I conceive to be as follows: the tree of life 
was Jeſus Chriſt : but Adam, before his lapſe, 
being righteous and holy in himſelf, could have 
no ſenſe of the free grace of his God, nor of 
his everlaſting ſalvation in Jeſus ; conveniency 
and neceſſity of theſe were not yet known to 
him, therefore he had no defire to eat. But 
when none other proſpect, than that of the 
ſhadow of death, remained to his view, when 
fallen a prey to the furics, guilt and deſpair, it 
was revealed to him, that the woman's ſeed 
was to be his ſalvation : then was he diſpoſed 
to put forth his hand to take and eat of the 
tree of life, and to live: for ever, as implied in 
the ſacred text. | 

| D 2 Yet, 


God 
not with the deſign 
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Vet, as the terms uſed in the promiſe are 
literally ambiguous, and rather ſeemingly im- 


port deſtruction to the ſerpent, than deliverance 
to man, Adam might be naturally enough in- 


Yuced to imagine, that though ſalvation was 


intended him, through the woman's ſeed, or 
the Lord's Meſſiah, it might be conditional, and 
required the putting forth of the hand, in re- 
pentance, contrition, new obedience, &c. in 


order to his being benefited thereby; and, by 
ife thees 


theſe means, attempt to re-enter 
by putting forth his hand to take and eat of the 
tree of life, and live for ever. | 

When Moſes is read, the text ſays, © Left 
« he put forth his hand and take alſo of the 
« tree of life, and cat and live for ever.“ 
But, when Jeſus is read, the text ſays, Who- 
« ſoever liveth and believeth in me, ſhall never 
* die.” — And again, He that eateth me, ſhall 


live by me.” — Thus, Jeſus is the tree of life 


which grows in the midſt of the paradiſe of 


When God drove Adam out of Eden, it was 

that he ſhould never, on 
any account, eat of the tree of life, or of 
Chriſt, but to prevent in him every ſhadow of 
title to eat thereof, from human merit,— 
* LEST HE PUT FORTH HIS HAND AND TAKE,” 
faid God ; which putting forth of the hand, as 
it implies a creature act, ſo is it with the utmoſt 
metaphorical power made uſe of to _ 

uman 


from attempting an entrance 
God placed before him the bim, with 
the flaming ſword, which turned every way to 
defend the way of the tree of life. 
The revelation of God, or the holy ſcrip- 
tures, are compared to a ſword, a two-edged 
ſword ; quick, ſharp, and powerful, piercing 
py woke ya macs — — 
ing ſword, turning every way to way 
of the tree of — wu which God had 
ſpoken to Adam, containing a promiſe of ſal- 
vation to mankind by the woman's ſeed, was 
(in my judgment) the flaming ſword, intended 
in the text, This revelation, or word of pro- 
miſe, being engaged for the glory of Chriſt, 
u the alone Saviour, and to prove and defend 
his ſalvation as free, and without 1 


7 


30 
righteouſneſs as done by us, ſtands here con- 


nected with the faces of ſalvation, and waves 
as a flaming ſword, aweing man from the 

ting forth of his hand, — 6 
eat and live thereby; i. e. from attempting to 
attain unto the righteouſneſs of God, by the 
eſtabliſhment of his own righteouſneſs. 

However awful and terrible the cherubim 
and flaming ſword might be to Adam's fleſh, 
they were yet the goſpel of God to his ſpirit, 
and defigned to inſtru him in the method of 
grace and ſalvation by Jeſus Chriſt. —They 
taught him, that, by means of Chriſt's incar- 
nation, ſacrifice, reſurrection and aſcenſion, be 
might eat of the tree of life, and live for ever, 
there being none other means of re-entering 
iſe, or of his approaching the tree of lite 
eft him but by the cherubim. — Nor was it 
poſſible for him to come in by them, while he 
retained the thought of availing himſelf by the 
putting forth of the hand, or by any virtue, 
work, or device of his own; becauſe of that 


flaming ſword, which is ever attendant on the 
cherubim ; that revelation or word of God, 
which maintains that there is none other name, 
named in heaven or on earth, than the name 
of 


Jeſus, that contains ſalvation. 
Man, like a thief or a robber, is always 
lurking and prying to get in ſome other wif 
than by the cherubim, to plunder the tree of 
life, to eat and live: but the word of the Lord, 
OT Pn - 
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or the flaming ſword, ſtill prevents him, by 
turning every way to keep the way of the tree 
of F * 
e every way to the tree of life than 
2 Aer way, and reſolutely and in- 
fallibly reſiſts every human attempt to enter, 
eat and live, by other means than the che- 
rubim. N 0 1 11. | , | 
We read no more of the cherubim until 
God commanded Moſes to form their likeneſſes, 
as follows : Thou ſhalt make a mercy-ſcat of 
« pure gold; two cubits and a half ſhall be 
the length thereof, and a cubit and a half 
the breadth thereof: and thou make two 
« cherubims of gold, of beaten work ſhalt 
« thou make them, in the two ends of the 
t mercy-ſeat; one cherub on the one end, 
and the other cherub on the other end, even 
of the mercy-ſeat : and the cherubims ſhall 
* ſtretch forth their wings on high, covering 
the mercy-ſeat with their wings: and their 
* faces ſhall look one towards another, toward 
the mercy-ſcat ſhall the faces of the che- 
* rubim be, and thou ſhalt put the mercy- 
** ſeat above upon the ark, and in the ark 
thou ſhalt put the teſtimony which I hall 

* owe thee.” | * 
That the goſpel of ſalvation, by and in Jeſus 
Chriſt, 'was taught in all theſe things, admits 
of no controverſy.—Firſt, the ark itſelf was a 
figure of Chriſt, is manifeſt from its-uſe, being 

a cheſt, 


2 
1EErE 


ruſhes, or flags, in which Moſes 

preſerved from the deſtruction hich the 

Hebrew male children were by an 
ich the 


Aaron's rod, and the pot of manna. 

The myſtery of the rod took its riſe from 
hence: The princes of the congregation, to the 
number of two hundred and fifty, ſtirred up by 
Korab and his aſſociates, gathered themſelves 
together againſt Moſes and Aaron; their pre- 
tence was, that the brothers took too much au- 
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1 
from the Lord brake forth, which quickly con- 
ſumed them. — This occaſioned another and 


more univerſal murmuring the people, 
which was chaſtiſed by a whereof died 
fourteen thouſand and ſeven hundred; and, but 
for the interpolition of the atonement, they had 
been all dead men. | 
To heal thoſe murravrin and to prevent, 
for the future, the heavy iſements which 


had hitherto followed them, the Lord com- 1 


manded that the chief of each tribe ſhould take 
a rod, and that Moſes ſhould write each perſon's 
name upon his rod, and Aaron's name upon the 
rod of Levi ; and that thoſe reds ſhould be laid 
up before the Lord in the Tabernacle of Wit- 
neſs ; declaring, that the man whom he would 
chooſe from among them, to miniſter in holy 
r — 
tion, Hz (the Lord) would cauſe hig rod to 
bloſſom. that the x iby that token (know- 
ing the . might have no coloupe- 
——— 5 Ruß 
And it came to n 
« Moſes went into the Tabernacle of Witneſs, 
*« and'behold the rod of Aaron, for the houſe 
* of Peu, was budded, and brought forth 
** buds, and bloomed blofſoms; and yielded 
< almonds. And the Lord commanded that 
Aaron's: rod ſhould be kept for a teſtimo 
againſt the rebels 3 and that Moſes, by this 
— awry their warmer from 
before 
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 chaſtiſement : the princes of the co 
were figures of the people, 


_ velation of the my 
ſpectin 
relative both to the object 
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| before the Lord.— The rod accordingly was 


put into the ark. t 
But there was more intended by this rod than 
that it ſhould be a fign of whom the Lord had 
choſen to govern his church; it was deſigned 
to take away their murmuring ; not by a lite- 
ral prevention of it through ſome phyſical 
change, for this it did not effect, as appears 
from their manifold. murmurings aftet chis 
tranſaction. 

The rod, in ſcripture language, denotes 


but Aaron was a 
figure of Chriſt, — The trial by rods was a re- 
of the divine will re- 
g his choice of a chaſtiſement for fin, 
and method. © 

In brief, Aarons rod was an emblem of 
Chriſt's ſuſtaining the chaſtiſement of our peace. 
The pn ſays, The chaſtiſements of our 
G were laid upon him.” —And in the 
Pſalms we — concerning him: I his 
« children forſake my laws, &c. I will viſit 


« their offences with a rod, &c. nevertheleſs, 


« my loving kindneſs I will not utterly take 
«+ from him, nor ſuffer my faithfulneſs to fail.” 
And ſo far was the of our Salvation 
from repining at the rod, or the viſitation of our 
offences apon himſelf, that the deliverance of 
mankind was the joy that was ſet before him, 
cen be endured ihe ro, and dſl the 


A 4 
ſhame.— Again, he 'ſays, * Thy rod and thy 
« ſtaff they comfort et aud? «He 
<« ſhall drink of the brook in the way, there 
t fore ſhall he lift up his head,” All Which 
implics, that it was not contrary 
that . ieee 
cheek with a rot. Tuning n. "il 
The blooming, bloſſoming, St but of 
Aarort's rod, intends the happy 
reſulting from the ſufferings and death of Jeſus. 
— The ſorrows and of Jeſus teens 
with light, life, and immortality to the ſons of 
men.— Theſe, cloathed' upon with the 
of ſalvation, are the fruit of his perfect obedi- 
ence and bloody toil.— This was the rod which 
t away the murr of the people 
God, by the guilt, and Vlotting 
out the remembranes thetcdf for ever -- Hlende, 
the figure of this aud love in ers 
rod, as a ſacred depoſitum, was in the 
atk of the covenant,” in the tabernacle” of wit- 
nefs;! 05 nasses SH |} 336 189k 26. 31 
The manns alſo,” ax-typieat of the 
bread of life; was din the of hen 
the Ir atlires were fed "with manns, 2 
derneſe if they kept it over night ir Haut. 
became corrupt, and Bred worms (the ſabbath 
28 but, herpa pot of this minria way 
put inte ie ark, it was preſerved in purity: for 
many generations. This was defi to teach 
ther, that their ſpirituel food, ad — 
E2 e 
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always to: be found Jooking 
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A witneſs! of what? Not on their. 


i was againſt them: it teſtified againſt 
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ſervant and ſon: « Myles as de ſervant, faithfal. WR 
in the-houſe of God, who, 3 4 4 
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account was written did any man know of his 
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